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LESSONS IN LIKUTAY TORAH

"
Likutay Torah English translation project: 12

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torabh.

The original text of the maamarim with NM7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,

the administrator of the 7213 7770 *WIP% project for helping with the NP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with N1713
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com

For comments and questions please email me at avraham.t.katz@gmail.com
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“Making Ourselves Shine”
(X) Chapter 1

In Parshas Emor, it describes all the Jewish Festivals, the Yomim Tovim. There
it describes the Mitzvah of bringing the Omer offering on the second day of
Pesach, and of counting the days from bringing that offering until Shavuos:

X0 732 X 737 :IARY YN Y% ' 13T]” “Hashem spokg to Mosh_e saying:

. tell them: When you will come to the
Y TN DRI AT TR D) DQ‘? land that | give you, and you harvest

307 TV IR I I IR DYPYR MUK its grain, you shall bring an Omer
[:]U'DU NP NIYD NN ORTY N Measure of the first harvest to the
o ' o Kohen. He shall wave the Omer [of
harvested grain] before Hashem [in
the Beis Hamikdash], this will bring
Hashem’s goodwill to you, from the
day after the first day of the Yom
Tov of Pesach the Kohen shall wave
it.
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And you shall count for yourselves
from the day after the first day of
Yom Tov [of Pesach], from the day
when you bring the Omer Wave
offering [in the Beis Hamikdash],
they shall be seven complete weeks.

Until after the seventh week, you
shall count up to fifty days, and then
[on Shavuos], you shall bring a new
flour offering to Hashem.” (Vayikra
23: 9-10, 15-16)
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The word “onqbvi-and you shall
count” can be read as an expression
of “shining” as is the term “7ax
"'bp-a radiant stone” (Yechezkal
1:26) since it has the same root
letters .1.5.0 as the word for “shine.”

The Hebrew root word of .1.9.0 is used in different words with various
meanings. In this maamar,” he mentions two: 1- 7989%-to count, 2- N7HP-
shining/radiance.

L '[‘HU"? el 'ﬂ‘ﬂ’DD Yy 131 Sotoo, the “Ten ni715D-Sefiros” of
Atzilus are an expression of
“n17no-radiance.”

The Ten Sefiros of Atzilus are ten modes by which Hashem reveals Himself to
us, He ““shines” His Divine Light to us.

WA "3 D27 DRIEmY" M This is how we can interpret the

"D;:?" 111x2(;j nimo Ty ']’WDH'? phrase “na% on1boi- (lit. “you shall
' ' s quny - count for yourself)”: “you shall
IR draw down the Ten ninbo-Sefiros

$ See the maamar for Parshas Emor 5730, where the Rebbe goes through four
different words using the root .1.5.0 and how they are all connected to counting
the Omer.
D%n) DY YV 7NivDD PR ROK N30 100" 0V, P10 /N WY "o TR ) 2
(M3 13737 79307900 RN 1 )"0p IR 90T Y. '090n D' (1,0
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of Atzilus” so that they should
shine “Da%-into you” as you exist
here below in the physical world.

In other words, the inner meaning of the counting of the Omer is not just to
count the passage of days leading up to Shavuos, but it is also about a special
process of shining Divine Light into ourselves.

In the third chapter of Tanya, it mentions that the Divine soul of every Jew
derives from the Ten Sefiros of Atzilus. To “shine the Sefiros” into ourselves
means to cause all the ten soul powers of the Divine soul to become fully
manifest so that they should reflect their source Above in the Ten Sefiros. By
increasing in our Torah study and prayer, we bring down Divine Light to help
reveal our Divine soul. This strengthening of our service of Hashem, which
“shines” the Sefiros into us, will be explained later in the maamar.
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To understand this: Pesach was
the time of “Leaving Mitzrayim
(Egypt),” and Shavuos was the
time of the “Giving of the Torah.”

Before receiving the Torah, they
needed to count seven complete
weeks, and only after were they
able to receive the Torah.

It is written, “the Chayos Angels
NXix-run in yearning for Hashem,
and then ajw-return to their
spiritual place” (Yechezkal 1:14).
This shows how Above in the
spiritual  worlds,  everything
happens in these two stages of
Nix9-running in yearning for
Hashem, and then aiw-returning to
one’s place.

Similarly, Pesach was an
experience of Xix9-running in
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yearning for Hashem, and Shavuos
was an experience of 2iw-
returning to bring down Hashem’s
revelation into our place.

We see that Pesach was a Xix9-
running away experience since the
Jewish People left Mitzrayim in a
hurry, as it is written “you shall eat
[the Korban Pesach] in a hurry”
(Shemos 12:11), and it is written
“you left [Mitzrayim] in a rush”
(Devarim 16:3).

This is because at that time the
revelation of Hashem came from
Above, from Hashem’s initiative, as
it says (Hagada Shel Pesach): “We
eat this unleavened bread- Matzah-
because the dough of our ancestors
didn’t have time to rise before the
King of all kings, the Holy One
Blessed be He revealed Himself by
saving them,” this shows that they
left in a great hurry.

However, regarding the Future
Era of Redemption, it is written,
“you will not go out in a hurry, and
you will not travel in a rush”
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(Yeshaya 52:12), without needing
to hurry, whereas leaving
Mitzrayim was in a hurry. This
shows how it was an experience of
Xixq-running from below to
Above in yearning for Hashem.

This was not the case with
Shavuos, which was an experience
of aiw-returning to bring down
Hashem'’s revelation into our place,
since it was the Giving of the
Torah, which is the revelation of
His Will below in the physical
world, as it is written, “And
Hashem came down onto Mount
Sinai” (Shemos 19:20), which is the
process of drawing down Hashem’s
revelation from Above to below.

Now, it is written, “You shall
remember the day you came out of
Mitzrayim all the days of your life”
(Devarim 16:3), and as our Sages
say, “In every generation, each
person needs to see himself as
though he left Mitzrayim”
(Pesachim 10:5), which means that
every day a person needs to
spiritually experience “Leaving
Mitzrayim.”

Even though in the statement of the Sages quoted it only said that in every
“generation” one needs to experience Leaving Mitzrayim; however we see
from the verse quoted above that says we must remember Leaving Mitzrayim
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“all the days of our lives,” meaning every single day we must personally relive

Leaving Mitzrayim.
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This spiritual “Leaving Mitzrayim”
happens daily during the recital of
the Shema when we come to fulfill
“you shall love Hashem with all of
your heart, soul, and might” to the

extent that it takes out of all of our
limitations, and as we end the
recital of Shema: “I am Hashem
who took you out of Mitzrayim to
be your G-d.”

In Tanya chapter 47 the Alter Rebbe explains how saying Shema is the idea of
“Leaving Mitzrayim”: The word “D™yn-Mitzrayim” comes from the word
nym-limitation, in our case the spiritual limitation that the animal soul imposes
on the Divine soul. The animal soul’s physical desires and thoughts encompass
the person and block out his Divine soul’s desire to connect to Hashem. When
a Jew says Shema and thinks about Hashem’s Oneness and remembers that the
only thing that matters to him in his life is to give himself over to Hashem; with

this, he breaks out of the spiritual limitations created by the animal soul.
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Specifically, from the prayer
entitled Baruch Sheamar until
Krias Shema is a process of
preparation so that the person
should  experience  “Leaving
Mitzrayim” and fulfill “you shall
love Hashem.”

This preparation involves thinking
deeply into how “the hosts of
Heaven bow to You [Hashem]”
(Nechemya 9:6), and about we say
in the daily prayer before Shema
“the Ofanim angels and holy
Chayos angels with a great
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thunderous sound rise facing the
Serafim angels, and say: Blessed is
the Glory of Hashem from His
place,” and the Chayos angels
tremble from awe of Hashem’s
Throne,” as they “lift up and are
uplifted  together  with  His
Throne,” and He has thousands
and millions and countless
myriads of angels that serve Him,
and they are all constantly in a
state of complete selflessness
before Him.

This is the meaning of the verse, “To
make known to mankind His
mighty deeds, and the glorious

majesty  of  imabn- His
Malchus/Kingship” (Tehillim
145:12). This refers to the
“Mayjesty of His

Malchus/Kingship” that all of the
angels are completely overawed
by. This feeling of selflessness to
Hashem comes to them through
their awareness of how “Your
Malchus/Kingship is the kingdom
of all worlds” (ibid. verse 13).

The meaning of “3ma5n-Your
Malchus/Kingship is the kingdom
of all worlds” is that the life of all of
the worlds is only from the level of
“ama5n-Your Malchus/Kingship
of Atzilus,” which is only like the
“Radiance of His Name.”

("TMIpTITINTR 127127, MNwNRY DOK ROX" LT HRIT D HY) 8
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A person doesn’t need a name for himself, only to relate to others. In addition,
a person’s name doesn’t give direct information about the person at all.
Similarly, the revelation of Hashem through Malchus is just how Hashem
makes Himself relate to the worlds, not how He is for Himself, and the beings
created from Malchus only know the existence of Hashem but have no idea
what Elokus/Divinity actually is. A “Radiance” of His Name means that even
the level of Malchus, His “Name,” doesn’t fully descend into the creations,
only a glimmer of Malchus, like a light that is reflected off of a mirror from the
original source. This shows how many stages removed are the worlds from any

direct experience of Elokus/Divinity.
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This descent of Malchus to create
worlds is not like how the soul of a
person gives life to the body, where
the essential life-force of the soul is
actually invested into the body.

However, Hashem’s Being and
Essence is “exalted and uplifted”
(Shachris Rosh Hashana and Yom Kippur)
from the worlds, and nothing can
‘contain’ Him at all, since He
always was, is, and will be forever
without any changes whatsoever,
as it is written “I Hashem have not
changed” (Malachi 3:6), and “You
were the same before the world
was created and you are the same
after the world was created”
(Shachris Prayer), with no change
whatsoever, and nothing can cover
over or conceal Him,

rather, it is only the “Name of His
Glorious Malchus/Kingship” that
is the source of life and existence of
all the worlds.
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Since Hashem Himself is infinitely exalted beyond worlds and creation, to the
extent that the creation of worlds makes no change in Him whatsoever, the
creation and life of worlds cannot come directly from Him. Rather, it must
come through a myriad of stages and levels that conceal His Infinite Light until
only a “Radiance of His Name,” the level of Malchus, is able to serve as the
direct source of the creation.

,"D’D?W ‘73 m:'?p :]]':1'-13‘?73" I This is the meaning of “an1a%n-
Q?K" WW nx "oy Sa"w Your Malchus/Kingship is the

. dmymiiy 1 kingdom of all worlds”: Meaning
AN 13 57137 XA D’-B'?K: that all of the worlds, even though

" ,"1"1’173‘7 790N UM :(1,1327K) there are  “thousands  and
1"y Y ' -]'7;-”3 3_;1‘71‘7 YIXi7 millions,” and “hundreds of
179K 119 593 _:].-1_131 RO 53Dy millions” of spiritual worlds

. N ; . (Daniel chapter 7), and actually
R MOTPRNPNARKIAY N ihere is no limited number! to

His legions of angels” (lyov 25:3),
and “from the earth to the heaven
is a distance of 500 years of
traveling” (Chagiga 13a),
nonetheless, they are all
completely incomparable to His
Light which is literally Infinite.

1227 K127 7237 TIK15DKY Y11 As is known, that even one out of a
N R PYn KIY - Ty Y W hundred million has value since it

R : is a small amount that has relative
TR E R VA RE B NS ST value compared to the larger

(X )

1 By saying that there is no limit to His legions of angels, implies that there is
some aspect of infinity, so how are we saying that only His Light is Infinite? There
are several ways to the answer this question, here are a few: 1- The worlds
themselves are numerous but not infinite, however they can be subdivided
infinitely. Therefore, there can be in potential an unlimited amount of variations of
different types of angels Hashem can have. 2- In “Infinite” there are many levels,
and everything described as “unlimited” in the created beings just means that it is
unlimited in some aspect, but in another aspect, it is limited. For example, an idea
is “unlimited” in time, it can exist forever, but limited in context to what it applies.
The only true Infinity is Hashem, and His Light is a reflection of His Infinity.
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amount. However, a hundred
million compared to true Infinity
has no relative value whatsoever.

Since the angels understand all of
the above concepts, they are
always totally overawed before
Hashem, who is Infinite.

Through a person thinking into all
of the above concepts with deep
concentration, then automatically
he will come to ‘run’ in yearning for
Hashem when reciting the Shema,
to fulfill “you shall love Hashem
with all of your heart” and leave
all of the spiritual B™¥n-
limitations and boundaries of this
world.

Since all creations are limited,
even the heavens have a limitation
of “500-year travel distance,” both
the physical and the spiritual
creations are limited, and they
cover over and conceal Hashem’s
Light, causing that we should
instead see the world as though it
has its own independent existence;
rather the only thing a Jew should
want is to connect to Hashem
Himself, who is truly Infinite.

This is the inner meaning of
“Leaving nMxn-Mitzrayim”: to
leave all @myn-limitations and
boundaries, as explained above.

This is why in the Exile in
Mitzrayim Pharoh said: “I do not
know mmi-Havayah”  (Shemos
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1‘7; T M m KnY Ty 5:2), meaning the name of
- 'DYN' DY 9, MRy XY - A Havayah, that Hashem was, is, and
o P will be without any changes, this
RRERENIRA m’U'? RO TYMT name he doesn’t know, he only
XP179YyY  knows the Name of Elokim, which
~ causes Hashem to hide and conceal
Himself so that the world should
have its own seemingly

independent existence.

The four-letter name of Hashem of Yud, Hei, Vav, Hei, is referred to in
Chassidus as the name rmi-Havayah, which contains the same letters as the
four-letter name but in a different order, since due to its great holiness it may
not be pronounced as it is written in order. This name of Havayah represents
Hashem as He is to Himself, beyond being the source of creation for worlds.
The name Elokim represents how Hashem conceals Himself in the process of
creation. Pharoh said that he only knows about Hashem. He is in the creation
of the world but refused to accept that there is anything completely beyond
worlds. This limited understanding is the spiritual idea of Exile (besides the
physical Exile the Jewish People endured). Leaving that perspective of only
seeing Elokim is spiritual liberation.

NyTavw - "M nR nyn K2" 1M This is why he said, “I don’t know
'  mYinyma oy Havayah,” since the idea of Exile is
To0 Pt that the knowledge of Havayah is

hidden.

UK" YRWTNIRTPA DMWY M This is why we end Krias Shema

M- "MV WK DR DY saving, “Lam Havayah, your G-
12, .NE11 nl_l,z.lU who took you out o 1tzrayim,

meaning that specifically, it is the
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level of “I am Havayah” that takes
out of Exile.

Summary of Chapter 1:

The word “nnnooi-and you shall count” the Omer, is an expression of
“n1npo-radiance,” meaning we need to shine Hashem’s Light into us to enable
our self-refinement. Pesach is a time of running away from spiritual limitations
in yearning for Hashem, and Shavuos is the time of the Giving of the Torah
when we bring back down Hashem’s revelation. Between these two times, we
need to count the Omer to refine the animal soul, just like the Jewish People
who ran away from Mitzrayim with a strong animal soul intact needed to refine
their animal soul before receiving the Torah. On Shavuos Hashem’s Essential
Will was revealed to us when He descended on Mount Sinai to teach us the
Torah.

We have to remember Leaving Mitzrayim every day, and this happens when
we say Shema properly, which ends with saying, “I am Hashem who took you
out of Mitzrayim.”

We have a spiritual Leaving Mitzrayim by awakening a love for Hashem during
prayer. This happens when think about the fact all of the angels bow to Hashem
and are totally overawed by Hashem’s exaltedness. They realize that all of the
life of the world is only from Hashem’s Malchus, a mere “Radiance of His
Name,” that is far removed from Hashem’s Essence, not like the soul that is
directly invested in the body. They further understand that all the myriad
spiritual levels are like nothing compared to Hashem, since even Hashem’s
Light is infinite, which is totally incomparable to the highest number, unlike a
small number compared to a large number.

By coming to this understanding and awakening a love for Hashem, a Jew
experiences a spiritual “Leaving Mitzrayim.”
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This is why Exile is associated with “not knowing Havaya,” since spiritual
exile means not perceiving the real truth of Hashem, and redemption means to
come to a yearning for Hashem’s Essence, who is beyond all worlds and
limitations.

. Chapter 2

NiaN nivan" 55" MK7R A This is the meaning of the saying of
' .:"DWJPJ.'-I. our Sages (Brachos 26b), “the daily
*"  prayers were instituted by our
Forefathers, Avraham, Yitzchok,
and Yaakov.”

On asimple level, this means that Avraham prayed in the morning, establishing
the Shachris morning prayer; Yitzchok prayed in the afternoon, establishing
the Minchah afternoon prayer; and Yaakov prayed in the evening, establishing
the Maariv evening prayer.

The Alter Rebbe will interpret this on a deeper level:

-TM2)-700 07 "MAK" WD Meaning:  the  “Forefathers”
- _naxop  epresent the three attributes of
vt Hashem in Atzilus known as
Chesed-Kindness, Gevura-
Severity, and Tiferes-Beautiful
Blending of opposite traits,

;MM KT MAOK DI QWY from which are derived our love
and fear of Hashem, and mercy on
our Divine soul trapped in
physicality.

.3?;{21 Py ,DU‘QSDUW These three holy emotions are
embodied in Avraham- who
embodied love of Hashem,
Yitzchak- who embodied fear of
Hashem, and Yaakov- who

(3,0n10373) 8
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embodied arousing mercy on our
Divine soul.

Thus, the meaning of saying that
“Our ‘Forefathers’ instituted the
prayers” is that every prayer
consists of three types of verses
corresponding to the  three
Forefathers, Avraham, Yitzchok,
and Yaakov.

Meaning, that there are verses
describing Hashem’s Kindness to
us, which help us produce a feeling
of love for Hashem when reciting
Shema, which corresponds to
“Avraham, who loved Me
[Hashem]” (Yeshaya 41:8), these
verses help to reveal the love for
Hashem hidden in the Divine soul
in a manner of running in yearning
to connect to Hashem.

Through this awakening of love for
Hashem, this leads afterward to
fulfill the verse, “and these words
of the Torah that 1 [Hashem]
command you today should be on
your heart, and you shall speak of
them...” (Devarim 6:6-7)

When someone loves Hashem, he will express that love in connecting to Him

by studying Torah.

(m oY) NI MY 1Y9I0 AN
"7 Do’

Even though in the second passage
of the Shema (entitled “Vehaya Im
Shamoa”) it is written, “and you
will gather in your grain” (ibid.
verse 14),



This implies that even after experiencing love for Hashem in Shema, he will
still be involved in material occupations, like farming. So how can we say that
he truly loves Hashem, if the love of Hashem can only be expressed in learning
Torah and fulfilling Mitzvos? Seemingly, after experiencing true love of
Hashem, he should have no interest in any material pursuits?

yap nin" nyl M 53 DY Nonetheless, he is still expressing
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A TRIKI

his love for Hashem despite his
material occupation, since he “has
made his Torah study of primary
importance and his mundane
work of secondary importance.”
(See Brachos 35b)

Since he is passionate about his Torah study and deep down, this is what he is
thinking about all day, therefore the fact that many hours a day he must be
involved in material matters doesn’t take away his love for Hashem.
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This idea is also expressed in the
verse “for a man is like a [fruit-
bearing] tree of the field”
(Bamidbar 20:19).

Meaning, that just like a tree that
grows from the ground, its
primary purpose is the fruit it
produces, even though it also has
thorns and leaves and a trunk, but
its primary purpose is just for its
fruits.

So too a person, his primary
purpose is his “fruit,” meaning his
Torah and Mitzvos. As our Sages
say (Sotah 46a), “What are a
person’s main ‘fruits?” His
Mitzvos.” This is the idea of

(a,m9nina)
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“establishing one’s Torah study as
primary.” All the rest of his bodily
needs he views as being like
“leaves” compared to the “fruit.”

In other words, establishing whether something is primary or secondary isn’t
dependent on quantity but quality. Most of the tree is its trunk and root and
leaves, and the fruits are very small compared to the rest of the tree.
Nonetheless, the entire importance of a fruit-bearing tree is the fruit it produces.
So too a person who truly appreciates the value of Torah and Mitzvos will view
them as being of primary importance, even though the majority of his day he
is involved in material matters.

,"13 NATXY" NMAR 5377 1wy M This entire change of perspective
" pTmaRnrm KTy comes from his love of Hashem,
TR *which corresponds to the aspect of

Avraham.

Awyaw 723 NN - pay? 11 Similarly, Yitzchok corresponds to
"PHY’ " - WBJ: =X N TN the Gevurah-Severity of Hashem,
wr . T RS omo e b ’ which produces a fear of Hashem
(M XK g person’s soul, which is the

aspect of “the fear of Hashem of
Yitzchok.” (See Bereishis 31:42)

When someone sees how Hashem uses severity to punish the wicked, this
inspires a fear of Hashem in a person. The verses in prayer describing how
Hashem uses His might to punish the wicked helps a person reveal the aspect
of “Yitzchok™ in his soul, his innate fear of Hashem.

M NN KT ipl_{j NP The aspect of Yaakov corresponds
to “awakening mercy from Hashem
on his Divine soul.”

¥ The maamar said earlier that Chesed-Kindness corresponds to Avraham and
love of Hashem, Gevurah-Severity corresponds to Yitzchok and fear of Hashem,
and Tiferes-Beautiful Blending of opposites corresponds to Yaakov and
awakening mercy on one’s soul. The connection between Hashem’s Kindness and
Severity and our corresponding love and fear of Him is understandable, since we
are reflecting the type of attribute Hashem is showing.

However, what is the connection between Tiferes-Beautiful Blending of
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Meaning: Someone whose heart is
hard as a stone, and despite
contemplating Hashem’s Kindness,
as described above, he does not
experience a love of Hashem when
reciting Shema.

This is due to his strong connection
to the vanities of this world that
cause him to feel his ego as though
he is separate from Hashem,
causing his heart to be as hard as a
stone.

Then the only advice for this
person is to awaken great mercy
on his Divine soul that is trapped in
the coarse materialism of his animal
soul.

This is the meaning of the verse
“Yaakov who has redeemed
Avraham” (Yeshaya 29:22), as will
be further explained in the maamar.

This is accomplished through the
verses in prayer that request
Hashem’s mercy,

opposites and awakening mercy on one’s soul?

Mercy itself is a blend/combination of kindness and severity. Pure kindness is to
all, even those totally undeserving. Severity demands that only those completely
worthy receive kindness. Mercy balances between these two and asks that anyone
who will truly benefit from kindness should receive it, excluding only those who
take kindness use it for something bad, but including those who are not truly
worthy. This aspect of mercy is called “beauty” since the combination of opposite
attributes is “beautiful.”
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such as, “Exalted King, in your
great mercies have mercy on us,”
and “Our Father, Merciful Father,
have mercy on us, and place in our
heart understanding to know and
discern, perceive, learn, teach,
practice, and fulfill all the teachings
of Your Torah with love...so that we
will not be embarrassed or
ashamed forever.” (The Blessings
before the Shema)

The meaning of asking to “not be
embarrassed forever”:

Now, it is written, “for no man can
see Me [Hashem] and live” (Shemos
33:20). Regarding this, our Sages
said, “In a person’s life he cannot
see Hashem, but when he dies, he
can see Hashem” (Kallah Rabasi 3
and other places). Because, in a
person’s lifetime, his soul is
invested in his body, which covers
over and conceals it, and causes
this world to appear as though it
has its own existence independent
of Hashem.

However, when the soul leaves the
body, then he sees that in truth, the
real existence of the world was really
nothing other than Hashem’s Very
Being and Essence.

(YW nxMp n1372)
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MY DWW P2 M MM This is because Hashem  existed
B before the word was created, exists
now, and will exist forever without

any change whatsoever.

The creation of the world made no change in Hashem at all. Before the world
was created, He was the only existence, so too now that we see a world,
Hashem is the only true existence. Otherwise, there would be a change in
Hashem’s Oneness, G-d forbid, by the creation of the world. The fact that there
is no change in His Oneness through the creation of the world is because it is
not separate from Him at all, and since it has no independent existence
whatsoever, so even now Hashem is still the only true existence.

973 wm%n% 137 727 DW KXY And nothing can  clothe and
A7MoIN conceal Hashem from  His
©' ' perspective at all.

Even though we see the world as concealing Hashem, it doesn’t hide anything
from Hashem at all, and Hashem sees that there is nothing besides for Himself.

H’THU mn "'17;12'? nmyv npn imim It was  completely  “false
Anyy DA AT vy 0y iy axqy  advertising” that he bought into to
o oT T “ " look at the world as though it has
its own existence independent of

Hashem.

The world is lying to us by making itself look as though it is separate from
Hashem. Since we see this lie all day every day, we buy into it.

92w 5Y ,TKN7 TV IATI YT IKY Then, when a person dies, his
Yama P i 1N embarrassment will be very great,

: since almost all of his thoughts and
192 TR “'7‘\.{;3 VPYA D’?WU pursuits were regarding the

aym Xayin Xim ,wnn MYY  vanities of this world and its
M99y matters, instead of being primarily
" ' focused on Torah and Mitzvos, as
though he and the world are totally
disconnected from Hashem, and
this is extreme brazenness and
disrespect to Hashem.



When someone is in the presence of a king, and he is focused on his own petty
matters instead of the king, this is a great disrespect. Similarly, we are always
in Hashem’s presence, and “there is no place where He is not.” Hence, it is
disrespectful to Hashem to be involved in material matters with no intention of
how it will help him serve Hashem. This subtly implies that that place is
separate from Hashem, G-d forbid, and that’s why he isn’t focused on Hashem
there.

LESSONS IN LIKUTAY TORAH

As the maamar explained before, this doesn’t mean that no one should have
any material pursuits at all. Instead, he should make the Torah and Mitzvos his
main purpose in life, and all his material matters as secondary to help him be
able to learn Torah and fulfill Mitzvos. When his thoughts are constantly on
serving Hashem, then even in his material pursuits, he is aware of Hashem and
not disrespectful, since his purpose in those matters is also to serve Hashem
ultimately.
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Therefore, we ask Hashem: “In
Your great mercies, have mercy on
us, and place in our heart
understanding.”

Meaning, we ask for help to
understand things the way they
really are,

so that while our soul is invested in
our body, we should understand
and perceive how in truth,
everything has no independent
existence other than Hashem, just
like before the world was created,
with no change whatsoever, as
explained above.

The verse asking for mercy
concludes: “And we will not be
embarrassed...forever,” we are
asking for this insight into reality so

(-2 2¥ TYTMI0 LK, T AN OV W TR A, p TAy)
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that we should not be embarrassed
“forever” after we die.

A"DITAK NX TTD WX APY17" 3 This is the meaning of “Yaakov
a: (mercy from Hashem) who has
redeemed Avraham (love of

Hashem).”

According to Chassidus (see Tanya chapter 45), the meaning of this verse is
that through the attribute of Yaakov, which is awakening mercy from Hashem
on our Divine soul, we redeem our hidden love of Hashem, the aspect of
Avraham.

Summary of Chapter 2:

This is the idea of saying that “the three daily prayers were established by the
Forefathers, Avraham, Yitzchok, and Yaakov.” On a deeper level, the
Forefathers represent love and fear of Hashem, and awakening mercy on our
soul.

In the prayers, there are three kinds of verses:

1- Verses describing Hashem’s Kindness that help us awaken a love for
Him in reciting Shema. These correspond to Avraham, who embodied
the love of Hashem. This brings a person to want to increase in learning
Torah and performing Mitzvos since these are how he expresses his
love in actual connection to Hashem. Even throughout the day that he
is involved in material matters, his inner desire will be to connect to
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Hashem, and his material matters will be secondary to his Torah study
and Mitzvah performance.

2- Verses describing Hashem’s Might and Severity. These help us awaken
a feeling of fear and awe for Hashem, corresponding to Yitzchok, who
embodied fear of Hashem.

3- Verses requesting Hashem to have mercy on our soul, corresponding
to Yaakov who was embodied the service of awakening mercy from
Hashem. The mercy is needed because we are spiritually insensitive to
the truth that there is nothing besides Hashem, and therefore our hearts
are dulled to the love of Hashem. We ask Hashem to open our mind
and heart to perceive His true Oneness and experience a true love of
Him. This will enable us to be completely dedicated to Torah study and
Mitzvah performance as being the main goal of our life. This is the
meaning of “Yaakov who redeemed Avraham,” that “Yaakov,” which
represents awakening mercy from Hashem on our Divine soul, redeems
“Avraham,” which represents our love of Hashem.

The Tzemach Tzedek adds: There is another opinion in the Gemara (Brachos
26b) that the three daily prayers correspond to the three daily sacrifices in the
Beis Hamikdash. The daily morning offering, the daily afternoon offering, and
in the night, they would burn the fats and other designated parts of certain
offerings on the Mizbeiach. The inner meaning behind saying that the daily
prayers correspond to the daily offerings in the Beis Hamikdash is: The purpose
of the daily prayer is not only to reconnect the Divine soul (descended from the
Forefathers) with Hashem, it is also to refine and elevate the animal soul, which
is the idea of a korban-offering.

Thus, the daily prayers accomplish two things: 1- reconnecting the Divine soul
with its source in Hashem, 2- refining and elevating the animal soul to have a
connection to Hashem. These two concepts are the inner meaning behind the
two opinions in the Gemara of whether the daily prayers correspond to the
Forefathers or the daily offerings in the Beis Hamikdash.
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The name 2py-Yaakov represents

LESSONS IN LIKUTAY TORAH

Chapter 3

Now, this entire process of running
in yearning to connect to Hashem in
the spiritual process of “Leaving
omyn-Mitzrayim” is only for the
Divine soul, which is in exile in
the omxn-limitations and
confinements of the animal soul and
physical world that cover over it.

As  Pharoh, who represents
unholiness, said, “I do not know
Havaya,” Hashem as He is higher
than worlds.

As it is written, “I [Hashem] will go
down with you [the Divine soul] to
Mitzrayim, and | will also go back
up with you” (Bereishis 46:4). This
statement was made specifically to
apyr-Yaakov, representing only the
Divine soul as it is compacted into a
point like a letter “Y-yud” coming
down into the animal soul which is as
coarse the “apy-heel” of the body.

the Divine soul as it must become

contracted and diminished and then descend into the body. That is why it is a
combination of “the letter -yud” representing the soul in its contracted state,
and the word “apy-heel” representing the animal soul that is as coarse
compared to the Divine soul as the heel is compared to the brain.

T pon " invm Yan apy
2"y

In addition, “apy-Yaakov is like the
rope of his heritage,” and, “His
people are a part of Havaya.”
(Devarim 32:9)

(TR MM v ,27 1K) 2
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Just like a long rope can have one end tied on a very high place and the other
end tied in a very low place, the Divine soul extends from being “a part of
Havaya,” from Hashem as He is beyond creation, all the way down to become

invested in an animal soul.
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As it is written: “And Yisrael saw
the great ‘hand’ that Havayah used
to punish Mitzrayim” (Shemos
14:31). This shows that only the
Divine soul referred to as Yisrael -
as in the teaching, “Yisrael came up
first in Hashem’s thought,”
(Bereishis Rabbah 1:5), and because
the name “Hxawr-Yisrael” is the
same letters as “wN1~%-they are
connected to my [Hashem’s]
‘Head’,” - only they saw how
Hashem on the level of Havayah
punished Mitzrayim.

So too, in Kerias Shema, when we
experience running in yearning to
connect to Hashem by leaving the
‘mitzrayim-limiations’ of the animal
soul through the love of Hashem,
this process is only felt in the Divine
soul.

However, the animal soul still wants
to eat and have other physical
enjoyments like an animal.

To receive the Torah, which is the
revelation of Hashem’s Essential
Will, is it were, below in this world;

(i,X 121 NwKI2) 2

PV .(12°K12,3 KN YY) M09 TRR 13 12 22 DR pI0D Yy IRIMY vy #



LESSONS IN LIKUTAY TORAH

first, the animal soul also needs to
nullify his ego to Hashem.

alphlel '179137[1 noJa Sy T This is  accomplished through
(%10 NNYY) 31]‘\3'@ 1733 ,-nmyn waving the Omer and counting the

. . Omer, as it is written, “and he shall
i ’J?‘? RN TR wave the Omer before Havayah to

VYW NAYD NITAR DNV bring Hashem’s goodwill to you, on
;"m:g the day after the first day of Yom
Tov the Kohen should wave it.”

(Vayikra 23:11)

SOMIYWT A KT MV M7 Now, the Omer offering was flour

mmYwxn gy from barley, which s “rmama-
*domestic animal” food.

nPma 13 D3 W 17ynY 13 31 Similarly, Above in the spiritual
:nJ‘l-p'yyn T390 X1, realm, there is a level of angels
TR TooTTm e T referred to as “animals” known as

“the Merkavah-Chariot Above.”

The prophet Yechezkal was in Exile right before the destruction of the Beis
Hamikdash. He had a prophetic vision of Hashem coming in “a stormy
wind...and raging fire.” He then perceived four angels who were Hashem’s
emissaries to carry out different tasks. These angels were called “ni'm-wild
animals.” These angels are known as the “Merkavah-Chariot” of Hashem’s
Divine Presence. Just like the King travels around in a chariot on various
missions, Hashem accomplishes different things using these angels and angels
under them. These four angels each had four faces: 1- a man, 2- a lion, 3- an
0X, 4- an eagle. Even though they all had these four faces, they were each facing
a different direction with their “main face,” so that each one had an emphasis
on one of these four faces, even though they also had the other three faces less
pronounced.

N1 ORLLMY D’U‘JU: "l’l] “It was in the 30" year [of the Yovel
NiIRM N DRYD INpoL. 9 (Jubilee)], and I [Yechezkal] was in
i 12 N3 ATV0 T A3 N]tﬁ]...ﬂ’j‘?:j Exile, the heavens opened and | saw a

[ov
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vision of Divinity...I saw stormy
wind come from the north with a
raging fire and light surrounding it...

From this | saw the image of four
[angels  resembling]  “n¥-wild
animals,” each one had four faces and
four wings...their faces were: the face
of a man, and the face of lion on the
right side of all four [angels], and the
face of an ox on the left side of these
four [angels], and the face of an eagle
on these four [angels].” (Yechezkal
1:1-10)

The Mittler Rebbe explains that the “four faces” are four aspects of the
“Merkavah” angels: The “face of a man” refers to the intellect of these angels,
the “face of a lion on the right side” refers to the love of Hashem of the angels,
the “face of an ox on the left side” refers to the fear of Hashem of these angels,
and the “face of an eagle” refers to the aspect of awakening mercy from

Hashem on themselves.

The angels of the Merkavah-Chariot are called “ni'm-wild animals” and barley
is food for “iTRiTa-domestic animals,” so how are we comparing the angels of

the Merkavah to barley?
#mma 73 M

The answer is that the word “ria-
animal” which usually refers to
domestic animals, can also include
“mn-wild animals,” as the Gemara
proves from a verse (see Baba Kama
17b).

The Alter Rebbe brings another verse to show how the Divine Presence “stands
on” a group of angels referred to as animals:

MW Nyw 017 Y 2IN2W N3 As it is written (Melachim | 7:25)

Ty oW 5y TRV (a1 Kk oabn)

regarding the “n?-Sea/Pool” that
King Shlomo made as a Mikvah for
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RTW ™5 Dy DI whw 12 the Kohanim to immerse in the Beis
' T yby— mmamye  Hamikdash: “It was standing upon
,TT-JT"?S_]U 13 twelve statues of cows, three [cows]
facing north, three facing west, three
facing south, and three facing east...,”
these twelve cows arranged in four
direction represent the angels of the
Merkavah Above, who were also
facing all four directions,

XY (o) "Noynon iy DIN" and the verse concludes, “and the
' ,'Tﬁ"?yﬂ o o “B-Sea/Pool” was resting on them
FTTOT T 7' [the cow statues] from above.” This
“m1-Sea/Pool” that was positioned
above the cows represented “the Sea
Above,” a reference to Malchus of
Atzilus.

The sea receives water from the rivers and clouds and doesn’t overflow since
it recycles that water back into rivers and its water evaporates to make new
clouds. So too, Malchus of Atzilus receives all of the Light and Life from the
higher Sefiros, but doesn’t keep it for itself, since it uses that power to create
the world.

,'TTAN MR NN This level of Malchus of Atzilus is
'  called “man mmpma-the  General
Source of Animals,” since it is the
all-inclusive source of the angels
referred to as “animals.”

ZITAKMLVRM "I DW  This level of Malchus is called the
Name of Hashem that adds up to “"a-
52,” which is the numerical
equivalent of the word “mma-
animal.”

DV ."NIBIY NP0 NPT NYR" 2MNnm 1137 W rnw nws 2rRay min wiph) 7

B I

(23 KPP 10 2 NIK I KD 1D Qe o



LESSONS IN LIKUTAY TORAH

The letters of Hashem’s Four-Letter Name are 5=1,6=1,5=i1,10=" which adds
up to 26. However, each letter when spelled out fully adds up to more, e.g. the
letter »-yud spelled outis 20=1. There are four ways to fully spell out the
letters of Hashem’s Four-Letter Name. One of them is as follows: 20=-1
10=r1i1 12=1110=1111, added up altogether equals 1"2-52. This Name of Hashem
represents Malchus. The amount of 52 also is the numerical equivalent of the
word “rara-animal, showing that Malchus is sometimes referred to as mmita-
animal.”

MK 19" 7122700 WY KW Malchus is referred to as a mmiTa-
- ' y3 animal” since it is the source of the
angels of the Merkavah which have
“the face of a lion” and other animals.

n
.

YW XM WY 917 T23MM This Merkavah mentioned above, is
n’DUQU'WQJ'! »an:}U 5;?-]'1‘7@3 the source of all the physical

Lo . animals, and of the animal soul of
T DY ToN7Y the person below in this world,

which are derived from it.

So far, the Alter Rebbe established that Malchus of Atzilus is referred to as “the
General Source of Animals” since it is the source of creation of spiritual
animals -angels- and physical animals, as well as our animal soul.Now we will
explain the idea of barley being “animal food” as a metaphor for Malchus
“consuming” sparks of Divinity hidden in angels and our animal soul, which
are referred to as “barley”:

BTMYY - TNYWY The word “mMiyw-barley” is the
same letters as “'rt myw-Five aspects
of Limitation.”

There are five parts of the mouth that enable us to divide up the sound coming
out of our vocal cords into twenty-two different letters. Similarly, our mind
possesses five aspects of limitation that enable us to take abstract or general
knowledge into a conscious detailed awareness that can be fully understood
and explained. These five aspects of limitation produce “letters of thought” that
we use to process information in a detailed manner. These letters of thought

(2,map A po ) #
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are the source of the letters of speech. We also have five fingers on each hand
that enable us perform detailed processes.

In their spiritual source, these five aspects of limitation are in two levels of
Atzilus: Bina-Understanding, and Malchus-Kingship/Divine Speech. When
Malchus uses its five aspects of limitation that it receives from Bina, it is able
to create limited finite beings, such as angels and people.

These angels and people contain sparks of Divinity (Elokus) from the World
of Tohu that is higher than Atzilus. When Malchus creates angels and people,
and then reunites them with Hashem, Malchus itself receives an increase in
Divine Revelation from the World of Tohu which is the ultimate source of
several aspects of angels and people’s animal soul.

This process of reconnecting the creations with their source and receiving
additional revelation thereby is similar to when we eat. By eating, we also
elevate the sparks of holiness in the food to their source and thereby receive an
increase in life. This is why angels and our animal soul are like barley: Just like
barley is animal food, so too angels and our animal soul are like “food” for
Malchus, who receives additional revelation by reconnecting angels and us to
our source Above.

0™MNAW TYNYW DMNAN AT Meaning, that the redeemed sparks
f;"_:lh ﬁaj-nn'nj nma qu‘;jﬁ of Divinity that come from below in
oo Toormem o T rEtt the creations, which become refined
out of the coarseness of the creations
and become included in Malchus
referred as the “General Source of
Animals” as mentioned above, these
sparks are the “barley” that Malchus,
the “General Source of Animals,” can

“eat,” as it were.

W"W ,;OMWN YN ZIMRND  As we say in the daily prayers: “He
'733 D-;‘ym DY D’JN'?D [Hashem]  creates  ministering

angels,” meaning that there are
'ID'I: nImaa D"?'?DJ‘I DW‘?:J'I angels which are created new every

- ‘7"43 137 day and then become nullified, and
absorbed and included back into

(¥ na79) ®
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their source in the “General Source
of Animals” which is Malchus, as
explained above.

A2 Y2200 0MIYW Y2K1i1 M3 Similar to how physical barley is

531 DWTMNNY OMNM ,enYY consumed into a physical animal

T R ’D'i’ here below, and then new barley
-3 grows to be eaten again.

NP2 KW L7730 MW" AN This is the meaning of “the Kohen

nrma nx oy .[.1,173]_1 Ton shall wave the Omer,” this Kohen
L represents the level of Chesed-
my 7y '731 MM Kindness which elevates Malchus,

"o ’J:D.b" 2" 31 TTNMYW - TIYY  the “General Source of Animals”
Y79 MR 9ynY - described above, through waving
T TP the Omer of barley, which is the
idea of Malchus that has “'r==yw-
Five aspects of Limitation”
described above, to a level which is
“before Havayah,” a level beyond
Havayabh, as is known.

Through waving the Omer of barley, which represents Malchus, to the level of
Bina, which is higher than Havayah, which is referring to Ze’eir Anpin, this
empowers Malchus to be able to refine and elevate the created beings
afterwards.

NamaR" K71 "N2WT NmaR" I This elevation Malchus to Bina which
nynan '1‘71773‘7 XY - "23v-Dn is higherd 'thartlw fZe’eiL Aalpin is
represented in the fact that the verse

.'{’37?'.7 M ‘n;‘-U describes the day of waving the Omer

as “nawn nammn- which literally
means- the day after Shabbos,” and
not “ni* nqrmn 2jv-the day after
the Yom Tov of the first day of
Pesach,” since this is a waving
process that elevates Malchus to
Binah which is a level beyond

L2 7MY ,n"op q7,pYa N T Y] ¥
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“Shabbos” which is referring to
Ze’eir Anpin.

There are 10 Sefiros, and from below to above Binah is the eight Sefirah.
Shabbos is the 7" day, representing Ze’eir Anpin which completes 7 Sefiros
together with Malchus. Thus, Binah, the eighth Sefirah, is represented by “the
day after Shabbos,” i.e. the eighth day.

This answers a famous question: If the day of the barley Omer offering is
always the day after the first day of the Yom Tov of Pesach, i.e. the second day
of Pesach, then why doesn’t the verse simply say that? Why does it call the day
of the Omer offering “nawi namn-the day after Shabbos,” when it could be
any day of the week and not necessarily the day after Shabbos. In fact, our
Sages needed to explain that “nawn NnmnnR” actually refers to the day after
Yom Tov, which is also called “Shabbos” since it is also a day of rest, and not
the regular meaning of Shabbos which is the seventh day of the week.

The answer given here is that the phrase “nawic narman-the ‘day’ after
Shabbos” is a reference to Binah, the eighth Sefirah from below to above. The
process of waving the Omer is to elevate Malchus — “the Omer” — to the level
of Binah — “the day after Shabbos.”

The term ‘day’ represents Kindness, light, and revelation, in this case, the
Sefiros which reveal Hashem’s Light.
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The Ten Sefiros from below to above:
Sefirah:
Malchus 1
The six sefiros | Yesod 2
of Ze’eir
Anpin Hod 3
Netzach 4
Tiferes 5 Also connected to
the Name of
“Havayah”
Gevurah 6
Chesed 7 The seventh
‘day’= Shabbos
Binah 8 The ‘day’ which is
‘after  Shabbos’
and
‘Before/Higher
than Havayah’
Chochmah 9
Keser 10




N0 T YY 19 0K, T O
nglaurvja S anli77aTy S iy B ) iy
B b)) Vo Rt (5]l PV A i

"D‘P" :u.”g.u]:? ..”:IN D1’ D"U" .“.n..‘
;21O NN NI

MY DR (0,30 wYIn) N2 1)
70 '

WNRa7 1Y 70 NI
™1 iy NP mhyn oo
MM WM YT A0 Y

1772 03

7 1o v my ] M
TIYYT BT Y 1T ,"nYY
DhPRT NawnT T %Y Dabw

13 MY N0 T Yy Sy

LESSONS IN LIKUTAY TORAH

Through this waving process, it is
then possible through the counting
of the Omer to draw down
“Makifim-Encompassing Lights”
from Above to below to Malchus,
referred to as “the Omer,” and from
there to our own animal soul.

This is the meaning of “ rIX 0i» nin
TniyY-today is one day of the
Omer”: The word “nir-day”
represents Kindness and revelation
of Hashem,

as it is written, “By ‘day’ Hashem
commands to send His Kindness.”
(Tehillim 42:9)

Thus, the word when we say “Today
is one ‘day’ of the Omer” this ‘day’
refers to Hashem’s Kindness Above,
which we draw down from Above to
below to Malchus, a.k.a. “the Omer,”
in order that this revelation should
specifically also reach our animal
soul and enable it nullify its desires
to Hashem.

This is the meaning of the verse “and
he shall wave the Omer before
Hashem ‘ooaixn5-for your
goodwill,”” meaning that the purpose
of waving the Omer was to enable us
to nullify the ‘will’ and desires of
the animal soul to Hashem, and this
is accomplished through drawing
down these “Makifim-
Encompassing Awareness”
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mentioned above through counting
the Omer.

The simple meaning of the verse is that by offering the Omer this brings about
a good will from Hashem towards us. The deeper meaning is that ‘0311¥75-for
your goodwill’ is referring to our will and desires, and the intention of the Omer
offering and subsequent counting is to transform the will and desire of the
animal soul to holiness.

What are these “Makifim-Encompassing Awareness?” There are concepts that
our animal soul is able to fully grasp. For example, the idea that Hashem gives
life to the world like the soul gives life to the body. Then there are loftier
concepts that our animal soul is not able to fully grasp, namely how we are still
included in our source in Hashem, and there is nothing separate from Hashem
at all. This higher level of awareness isn’t fully grasped, but it is understood to
a certain extent, and this deep awareness which is essentially from beyond our
realm of direct experience, stays with us and “hovers” over our conscious
logical awareness of our reality. This awareness “encompasses” our mind at all
times and prevents us from developing an overblown ego, since deep down we
know that there is nothing separate from Hashem.

Wb 1M ,"02Y 0R1BvY" AN This is the meaning of « nnqpo-
xw 5" PRI NIKT literally ‘and you shall count’ but here

Ml Lot A « translated as ‘and you shall shine’
DD'? 713 K11 "nawy mman noY-into yourselves,” meaning to

NMITATWHI DX 707 ,MYE7 - draw down the revelation of the
DINYY A MY 10y “Makifim-Encompassing

Awareness” which come specifically
from the level of Binah referred to as
“the day after Shabbos,” to come
down “po%-into yourselves,” in
order to also transform the animal
soul by nullifying his selfish desires
to Hashem’s Will.

The level of Binah-Understanding is the source of the “Encompassing
Awareness” that help us transform the animal soul’s desires. This means that
from a deep understanding of Hashem’s Oneness and True Existence he will
be able to change the perspective of the animal soul and his desires. The animal
soul thinks that the world, and himself, is separate from Hashem. Therefore, he
doesn’t see any problem being passionate about desiring physical things, since
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he thinks that Hashem is removed from the world, and what’s real to him is the
physical existence. When the animal soul finds out that the world is not separate
from Hashem, and Hashem is the True Existence of everything, then he will
understand that is doesn’t make sense to get so excited about physicality since
really Hashem is what he should be excited about, and the physicality has no
substance and value apart from Hashem’s purpose for them.

This is the inner meaning of counting the Omer: To empower us to come to
new understanding of Hashem in such a way that we can change the animal

soul’s perspective and feelings.

- "'17;\‘13] NX DIXA] Dim" 1M
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LA P STV

- "n37 oY

TV NED T Y "By N
TR V" DY "NINY YU

P 72 MK N S
Iy M9 KW, NIYIAwR TR
- MgnY"moynYm v

NI KW 17500 N7ynY Xy
2"12 KIXT KW ,07Yn NXwe

This is the meaning of counting the
Omer “from the day when you
bring the Omer offering”, meaning:
From the ‘day’ (revelation) that you
wave (elevate) the Omer (Malchus)
to the level of “Before Havaya”
(Binah), then “pnnbovi-you can
shine na%-into yourselves,”

meaning that through counting the
Omer you will draw down “n2%-
into  yourselves” a  deeper
understanding of Hashem so that you
can refine the seven emotional
attributes of the animal soul, referred
to as “seven weeks,” since each
emotion includes the other six
emotions and thus each of the seven
emotions has seven aspects, which
total in 49 specific emotional
attributes.

Then afterward there can be the
Giving of the Torah on Shavuos,
which is an actual revelation of
Hashem’s Will from Above to
below.

This revelation is higher than that of
prayer, which is the idea of
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“Leaving Mitzrayim-Limitation,”
through a running in yearning to
connect to Hashem, when we fulfill
“and you shall love Hashem with all
aspects of your heart, with the
emotions of the Divine soul and of the
animal soul,” when reciting Shema.

This love of Hashem isn’t total
nullification of ego, since there must
be some ego involved in any feeling
of love.

This is not the case with the study of
Torah, which is Hashem’s actual
words being said through the
person’s mouth.

As it is written regarding Torah
study, (Yeshaya 51:16): “And I
[Hashem] have placed My words in
your mouth,” meaning the actual
words that Hashem is saying is
through the person’s mouth, like an
angel told Rabbi Yosef Kairo while
reciting Mishnayos “I am the Mishna
itself  speaking through your
mouth.”

As our Sages have said (Eiruvin 13b)
regarding different opinions of the
Sages “this opinion and the other
opposite opinion are ‘the words of
the Living G-d,”” meaning that they
are actually the word that the
Living G-d is saying, which is an
actual revelation of His Will below
in this world.

L ary)
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This is the meaning of the verse
“and you shall speak of them [the
words of Toah],” you will be the one
to actually day the words of Torah
that Hashem says, This is also the
level of loving Hashem “with all of
your soul,” meaning to connect you
thought with Hashem by thinking
words of Torah.

However, our Sages have said
(Yevamos 109b). “Whoever says
that he only has Torah study without
prayer, then he doesn’t even have
Torah.”

Since he has an ego and he considers
himself as having his own
interdependent existence separate
from Hashem, so even when he
speaks words of Torah, it isn’t
Hashem talking through him at all,
and therefore it isn’t the direct
revelation of Hashem’s Will at all.

For that he needs to first have a
yearning to connect to Hashem, to
“Leave Mitzrayim-Limitations”
from below to Above during prayer.

Through this love for Hashem in
prayer, this causes that “a spirit of
awakening from below brings a
spirit of awakening from Above to

(Ninipn Y2, T DM Y TaRY . P KN XY - "Aipyna Miym maTa mam”)
(X1 79K 17I0) "OI72R X RINY SN0 12T N0 IWIMY I Pwy) #
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36}{’713}’71 XNIYNX draw down a spirit of revelation,”
since “an awakening from man
below causes an awakening from
Hashem Above,”

MY nawna nyn? Tym and causes and awakening Above to
' ' HunY 531y draw down Hashem’s Will down
T """ here into this world, as it were, into

our words of Torah study.

The maamar established that through an awakening of love of Hashem during
prayer, this causes that Hashem should reveal His Will in our words of Torah
and thoughts of Torah. However, in order that this revelation should come
down into actual physical matters this revelation must come from a very high
source. This is why there must first be the Omer offering where Malchus
ascends to receive from Bina the power to descend into actual physical mitzvos
and their laws:

n3 ,0™Rw) 0MIT Wﬂ‘?ﬂ’w IX  However, in order for Hashem’s
A My Npym ninn Will to become invested in physical

. matters of Torah and mitzvos, like
1"7n2YnwK? x:‘:m XITIIRIKD" Teruma® and  Maasar . and

- XUVTITT  Korbanos, this requires a greater
effort, since “it isn’t the way of a
King to discuss mundane matters,”

A king is involved with matters affecting the entire kingdom, and he has no
interest in dealing with minor details of the maintenance of his palace, with
paying the janitors etc. There needs to a special reason why the king should get
involved in something that is below his level. Similarly, for Hashem’s sublime
revelation to be revealed in physical matters of Torah and Mitzvos there needs

(X, 7 .X,7197 X ,TOp X, D K P i) *
(2,29 XY NYIB TAR? IKY) 2 ,0np A o i) ¥
% Terumah=giving a portion of the produce of Eretz Yisrael to the Kohen,

Maaser= giving ten percent of the produce of Eretz Yisrael to the Levi,
Korbanos=offerings in the Beis Hamikdash.
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to be a special effort from the person in his own personal service of Hashem in
transforming his animal soul.*

PY DTIPR MY N1 T 9y1 for this there first needed to be the
- iyl XIMY iy DX Jman Process of the Kohen waving the

. ) - . Omer, which is made of “miyi-
e QERRNAEY N?;’D T barley” which is the same letters as

2"13 I A7yn7 - "M 87" «n aayw-Limitation consisting of
Five aspects,” i.e. Malchus, just like
barley is animal food so too the beings
created by Malchus are called the
“food of [Malchus,] the General
Source of all Animals,” and the
Kohen elevates Malchus to the level
of Binah called “Before Havayah,”
since this level is higher than the
name of Havaya in Ze’eir Anpinn.

The name Havayah in this context is referring to Ze’eir Anpin, since in Ze’eir
Anpin there is the attribute of Tiferes-Beautiful Blending of opposites, which
expresses the name Havayah which has the power to combine opposite aspects
of Kindness and Severity. Since Havayah here refers to Ze’eir Anpin, so
“Before Havayah” must mean the level higher than Ze’eir Anpin, which is
Binah-Understanding.

N7 M Sy 72 K a1 '73_}1 Through this elevation of Malchus to
D’D’P@U n;wnn T nn-wn Binah, then afterward through

% An obvious question on this statement that “it isn’t the way of the king to
discuss mundane matters”: Hashem Himself is everywhere, “there is no place
where He is not,” and He is directly involved with every detail of creation. So,
what does it mean that it isn’t the way of “the King” to get involved in physical
matters?

The answer is that even though Hashem is directly and personally involved in all
details of physical existence, this involved in hidden behind the “vail” of nature.
From our perspective, Hashem’s Light is exalted beyond physicality, and we don’t
see “the King” revealed in the physical world (for now). In order to overcome that
concealment that we should see “the King” in the physical Mitzvos and their Torah
laws, we need to refine our animal soul and bring about a greater revelation of
Hashem to ourselves so that we should see “the King” in the “mundane matters.”
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- MNAY YW Awareness” into Malchus which is
called “the Omer,” and from there we
draw it down below into our animal
soul which is also called “the Omer,”
fulfilling the Mitzvah of “aonqbo
oa%-you  should  shine into
yourself,” so that we can refine the
“ninaw yaw-seven ‘weeks,”” i.e.
seven emotional attributes as each
emotion has seven aspects.

MIR-AR 12 IR N9 %127 MM Through this, we can afterward
519713 123y 9 XITW ,Niy1awa experience the “Giving of the

. . Torah” on Shavuos, which is a
+ 40 . ’ . . ’
L TTTIJ'\U m DWN; '_“rm? revelation of Hashem’s Will here
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below, as it were, in the letters of the
Torah that we physically say.
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Summary of Chapter 3:

The experience of “running in yearning” for Hashem experienced on the first
day of Pesach is only for the Divine soul, but the animal soul is animalistic and
too coarse to be transformed through a revelation from Above. In order to
experience receiving the Torah, Hashem’s Essential Will, in our physical body
and animal soul, we need to transform the animal soul to be receptive to
Hashem.

To help us in this, Hashem gave the Mitzvah of waving the Omer in the Beis
Hamikdash and counting the days of the Omer. The Omer offering was made
of barley, which is animal food. So too Above, there is a level of angels referred
to as “animals,” the angels of the “Merkavah-Chariot.” The source of the
“animal” angels and of our animal soul is Malchus of Atzilus*. The word
“IMvw-barley” is the same letters as “'11 7yw-Limitation consisting of Five
aspects,” i.e. Malchus that has five aspect of limitation it uses to create finite
beings. When Malchus creates angels that derive from Tohu and then
reconnects them with their source, it receives additional Divine revelation. This
is similar to the process of eating and receiving life from the spiritual source of
the food. This is why Malchus is referred to “the Omer,” since it is the source
of these spiritual “animals” who are like “r17Iviv-barley” since they are created
using “‘r1Myw- Five aspects of Limitation,” and it receives spiritual Light from
these “barley angels” it creates, like an animal that eats barley and new barley
grows in its place.”®

Thus, the idea of waving the barley Omer offering is to elevate Malchus and
ourselves to the level of Binah-Understanding (called “the day after Shabbos”
or “Before Havayah) to be able to receive a new revelation from Hashem.
Through the subsequent counting of the Omer, we draw down this new
revelation of the “Makifim-Encompassing Awareness” of Hashem from the

“2 1n other places it says that Malchus is the source of the Divine soul, why are we
saying that Malchus is the source of the animal soul? Malchus itself has two
aspects: The inner aspect as it receives from the Light of Hashem directly is the
source of the Divine soul. The outer aspect of Malchus as it descends to create the
world is the source of the animal soul, and of the “animal” angels of the Merkavah.

® The idea of “77iviy-barley” having the same letters as “'7 "ww-Limitation
consisting of Five aspects” actually refers to two things: 1- it refers to Malchus that
has “Five aspect of Limitation™ to create finite beings, 2- it refers to the angels and
souls that are actually limited and were created using the “Five aspects of
Limitation.”
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level of Binah-Understanding of Atzilus. This refers to a very deep awareness
of Hashem’s Oneness and True Existence, how there is nothing separate from
Hashem at all. This awareness is so deep that it “encompasses” the mind to a
certain extent, since it cannot be fully grasped and defined in the human mind.
It is this deep awareness that comes into Malchus and into us that enables us to
change the perspective and desires of our animal soul.

For two reasons this transformation of the animal soul is a necessary
preparation for Receiving the Torah on Shavuos:

1- Only through the “awakening from below” in our efforts of
transforming the animal soul is there “an awakening from Above” to
bring down His Will to be invested and revealed in our physical words
of Torah and action of Mitzvos.

2-  Only through nullifying the ego of the animal soul and his materalistic
desires can be refined and receptive to actually receive the revelation
of Hashem’s Will in ourselves.

& 5
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Lessons in the Service of Hashem from the Maamar:

In order to experience “Leaving Mitzrayim-Limitations” we
need to awaken a love for Hashem during prayer, especially
when we come to recite the Shema. Something helpful is that
there are verses describing Hashem’s Kindness scattered
throughout the prayers, that when we think about their meaning
and Hashem’s Kindness to us, it helps us come to a feeling of
love for Hashem.

If someone’s heart is hard and insensitive, he should ask
Hashem to have mercy on his Divine soul that is trapped in the
coarseness of the animal soul. He should realize that there will
come a time when he will see that there was never really
anything other than Hashem, and this can be very embarrassing
to thing that we were living a lie our entire life, thinking that the
purpose of life is to pursue material gain and pleasure, when it
all had no real value for itself at all, only in Hashem’s service.
We should ask Hashem to have mercy on us and realize the truth
that Hashem is everywhere and the True Existence of
everything, and the only thing we should want in our lives is to
connect to Him through our Torah and Mitzvos, and our
material needs should only be whatever is needed to be able to
fulfill Torah and Mitzvos in the physical world.

The inner meaning of “7niyi1 N7BY-counting the Omer” is to
7'80-shine Divine Light into our 7niy-animal soul. This means
to come to a deeper awareness of Hashem’s Oneness and True
Existence. By developing this deeper awareness of Hashem’s
Oneness that there is nothing separate from Him, we can nullify
our ego and materialistic desires. This will enable us truly
experience “Receiving the Torah” on Shavuos in a revealed
manner, to feel how Hashem is speaking through our word of
Torah, and His Will is truly revealed in our Mitzvos.
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In merit of a speedy recovery for Rabbi
Yehuda Dukes, director of JNet,
together with all the sick among the
Jewish People, may Hashem send them
a full and speedy recovery
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Sponsored by
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen
Z"L
Andrea Szerer-Leah Bat Chayim HaCohen Z”’L
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To see any maamar of Torah Or/Likutei Torah with
nekudos visit

www.ChassidutBehirah.com

To view previous maamarim translations go to

www.l.earnChassidus.com

To partner by giving monthly (or one time) go to

www.donorbox.org/learnchassidus
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